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The years from the1950s to the 1990s were un-
favourable times for the oldest Sunni Muslim
community in Eastern Europe — the Lithuanian
Tatars. With the loss of the native Turkic language
in the early 18" century, for centuries Islam re-
mained the one and only factor, which allowed the
Muslim community of Lithuanian Tatars to pre-
serve their identity and not to lose themselves in
the foreign language and Christian environment of
the country that had accepted them. After all divi-
sions, by the beginning of World War II Lithua-
nian Tatars had ended up in the territory of three
countries — Belarus, Lithuania and Poland. Thus,
there comes a difficult time for this small ethnic
group that have already been scattered to the terri-
tory of their newfound homeland. The community
and religious structure that was established for
generations collapses.

Status of Lithuanian Tartar communities in the
interwar period was studied in the articles by
Tamara Bairasauskaité [1; 2]. Moreover, a young
researcher Egdunas Raciuswrote about the same
period touching a very interesting subject of neo-
phytes in Lithuaniain his articles [3; 4].The reli-
gious situation of Lithuanian Tatars in the 1950-
1990-ies and after that period remains insuffi-
ciently studied [5].

The development and changes in family and
household rites in the new, modern world deserve
particular  attention. For example, the ar-
cheographic studies, that were conducted in 2001-
2002 and 2011, showed that many traditional wed-
ding, burial and funeral ceremonies were legalized.
Lithuanian Tartars openly speak about their his-
torical and cultural traditions, which have long

!'See color insert to the article — G.M.

been shaping the lifestyle of Tatar families. And if
in the 1970-90ies it seemed that such traditions as
quackery and magic were left in the distant past,
recent studies that were conducted by the author of
these lines prove the contrary.

Describing the main changes in the ritual tradi-
tions that occurred in the life of Lithuanian Tartars
in the second half of the 20" century is the main
topic of this article.

Three most important moments in the human
life such as birth, wedding, and funeral and the ac-
companying them ritualism of Lithuanian Tatars
are different from those of the local people. Rituals
of Lithuanian Tatars have mostly Muslim roots
with a touch of shamanism and local Christian in-
fluence. It is pertinent to talk about religious syn-
cretism here, when a unification of diverse reli-
gious and cult doctrines takes place in the process
of mutual influence of religions in their historical
development [6: 7]. One of the common methods
of ethnology and religious studies is the study of
specific forms of syncretism. The research of syn-
cretic formations and attempts to determine when
and under what circumstances a particular element
of culture or religion associated with rites, daily
rituals, or world view appeared are very important
for ethnology. Through such studies, it is possible
to determine the appearance of an element of cul-
ture or religion in the community, track its contacts
with other communities, and see the community
the way we see it today.

The close intertwining of ceremonies of spe-
cific ethnic and general Islamic character is ex-
tremely representative of the traditional culture of
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Lithuanian Tatars. It is impossible to imagine the
latter without such Muslim rituals as reading the
Quran, praying, and giving alms. These ceremo-
nies were the mainstay of naming, fraternization,
weddings, memorial services, the commemoration
day of the dead, etc. As a rule, they were per-
formed at home during dinner parties. All of the
ceremonies mentioned above formed a strong tra-
dition. Their descriptions are found in fiction, his-
torical and ethnographic literature dedicated to the
life of Tatars.

The long years of national atheism hardly
touched the sphere of home and family rituals of
the Lithuanian Tatars, which preserved the ele-
ments of a purely Islamic tradition and symbolism.
Rites continued to exist adapting to changing con-
ditions. For example, after a mosque in Vidzy (a
settlement on the territory of modern Belarus) was
destroyed in the mid-20" century, ecclesiastic
imams were invited into houses for performance of
religious rites. This trend is typical for the whole
territory, where the Lithuanian Tatars lived
(Lithuania, Belarus, and Poland).The so-called
conventions, or “Muslim Fests”, a kind of com-
memoration of the days of the departed, became
another place of meetings for Muslims. In Eastern
Lithuania and the surrounding areas of Belarus
such commemoration days took place in summer,
began with a commemoration day at the Vidzy mi-
zar (‘a Muslim cemetery’) on the 31% of May and
ended in late August at the Svencionys mizar (in
the territory of modern Lithuania). During these
days Muslim Tatars had an opportunity not only to
remember their loved ones and pray over their
graves, but also to communicate with each other.
These meetings had important social implications.
After praying and giving sadaqah (‘alms’) at mi-
zars, Tatars gathered in houses or clubs where they
could both solve the most urgent and up-to-date is-
sues together and get to know each other better and
lay the groundwork for creating new Tatar fami-
lies. Such events held the community together and
supported the preservation of group identity, re-
duced the risk of assimilation processes and crea-
tion of mixed families. With joint efforts and re-
sources they kept the existing mizars in proper
condition. The history of the Vidzy mosque was
continued in the Muslim ‘conventions’ that helped
keep the parish within the three original counties.

We cannot but agree with R.Urazmanova [7],
who wrote that there was a significant layer of so-
ciety, whose representatives did not consider them-
selves Muslim believers but at the same time rig-
orously performed the most important Muslim rites

and participated in their implementation. The re-
searcher sees in this a special, exceptional phe-
nomenon of Soviet and partly post-Soviet reality,
which deserves particular attention and analysis by
social psychologists, anthropologists, historians,
and scholars of Islam. In fact, we are faced with a
peculiar phenomenon of the prolonged existence
and functioning of domestic and ritual culture that
is Muslim in form but lost its religious content.
This variant of Muslim rites by no means showed
the spiritual vacuum of folk culture. The remains
of Muslim spirituality, faith, morality, and religion
in the Tatar community found their rescue and
shelter under the “roof” of seemingly formal pro-
cedures. Of course, this largely facilitated and ac-
celerated the ethnic and cultural revival of Lithua-
nian Tatar communities during the last decade. So-
ciological studies conducted by scientists in Bela-
rus showed that 78.8% of Belarusian Tatars abide
by Muslim rites. Although we do not possess such
data for Lithuania and Poland, according to the ob-
servations of many scientists, a similar situation
developed there as well.

Stanislav Krichevsky’s monograph Lithuanian
Tatars (1938) [8; 9] contains the most complete
description of Lithuanian Tatar rites. Despite the
fact that almost a hundred years have passed since
the publication of the monograph, it did not fade in
importance. Another significant source is the pub-
lished transliterated texts of Lithuanian Tatar
manuscripts, in particular the so-called Ivan Lut-
skevich’s Kitab, a monument to the folk culture of
the  Lithuanian Tatars [10]. Tamara
Bairasauskaité’s study “Lithuanian Tatars in the
19™ century” remains relevant to the disclosure of
this topic, particularly its section on the confession
of Lithuanian Tatars [11: 130-182]. It is the mate-
rial of this section that helps to understand the his-
torical context of the formation and existence of re-
ligious communities of the Lithuanian Tatars bet-
ter. Muslims, an article by Egdunas Racius from
the Religious communities book (2009), sheds light
on some aspects of the Lithuanian Tatar culture
and rites [12]. Natalia Kasatkina and Tadas
Leoncikas wrote on the adaptation of Lithuanian
ethnic Tatars in their book [13]. It is possible to
learn about funeral rites and their features in the ar-
ticles by Galina Miskiniené and Natela Statkiené
[14; 15]. Field studies were conducted by Rasa
Racitinaité and Ausra Lukauskaitéin the frame-
work of the “Studies of Contemporary City Cul-
ture” project (2011). The object of their study was
the burial tradition of the Lithuanian Tatars [16].

128



TATARICA: HISTORY AND SOCIETY

Popular-science articles include a publication by
Domas Dedinas and Pavel Rogovic [17].

Having changed insignificantly since its ap-
pearance, the funeral rite is one of the most con-
servative rites. The information about the funeral
ceremony, belief in the life after death, and the
worship of cult places of the Lithuanian Tatars
were preserved in the texts of Arabic-script manu-
scripts, as well as in the oral tradition.

A person’s passage from one world to the other
is considered one of the most important moments
in Islam. Therefore, every Muslim should know
the burial order and be able to perform all the nec-
essary rites. The Lithuanian Tatars drew their
knowledge of deathbed preparations and the pro-
cedure of the burial procedure from kitabs and
hamails. A kitab is one of the varieties of Lithua-
nian Tatar manuscript genres. It is a big collection,
which includes texts of various contents: the foun-
dations of the Islamic religion, tales about the life
of Prophet Muhammad, descriptions of rites and
rituals, as well as of major religious, family, and
domestic responsibilities of Muslims. They often
contain biblical legends, moralizing stories, and
sometimes even oriental adventure tales. Hamails
were collections of prayers in Arabic and Turkic
languages, including materials on Muslim chronol-
ogy, advice on treating diseases with the help of
prayers, and interpretations of dreams. The infor-
mation about rites differed in the completeness of
the material in kitabs and hamails: in kitabs, most
texts devoted to a particular ritual constituted a
complex of edifications and advice partly present-
ing the process of the rite and its sequence. In
hamails, unlike in kitabs, attention was drawn to
the ceremony itself, the need for the commission of
a certain action, and the reading of appropriate
prayers. At the same time, some prayers in Arabic
or Ottoman could be accompanied by an interlinear
translation into Belarusian or Polish.

The burial rite consists of the following parts:
deathbed preparation, ablution of the deceased,
wrapping him in a shroud, performing the “Salat
al-Janazah” funeral prayer, carrying the deceased
away, burial, mourning, a funeral feast, and a visit
to the grave. The funeral ceremony of Lithuanian
Tatars was described in an article by S.Kryczynski
[9] and in his Lithuanian Tatars monograph [8:
208-214]. S.Kryczynski based his description of
the ritual on the living tradition and did not use
manuscripts as a source. In his work, the author
pointed at the burial elements that the Lithuanian
Tatars had borrowed from Christians. It is neces-
sary to note among these loans the following: dur-

ing the funeral procession, the imam walks not be-
hind the coffin of the deceased, but in front of the
procession; the remembrance of the souls of the
dead on the third, seventh, fortieth and fifty-second
day; the spread of many prejudices associated with
the ritual, including a popular among Christians
prohibition to look out the windows after the de-
ceased was carried away (someone staying at home
could die). On the other hand, the Lithuanian
Tatars kept numerous relics of shamanism. Among
the latter, the following should be noted: putting
dalavars into the shroud (Arabic dualar -
‘prayers’); distributing sadaqah (alms) in the form
of jaymas, halva, chocolates, buns, and fruit; leav-
ing sadaqah on the grave of the deceased.

During the interwar period, as S.Kryczynski
noted, the difference in adherence to one or an-
other theological school also played role in the per-
formance of the funeral rite. Lithuanian Tatars are
the followers of the theological school of Abu
Hanifa. According to the teachings of this school,
Salat al-Janazah was performed in the courtyard of
the mosque during a funeral. However, in some
places, a stretcher with the remains (Turkish tabut)
was carried into the mosque and the avle prayers
were performed (Turkish 6gle). It was typical of
the Muslims who abode by the teachings of the
other theological school of Idris al-Shafi.

The burial rite consists of the following parts:
deathbed preparation, ablution of the deceased,
wrapping him in a shroud, performing the “Salat
al-Janazah” funeral prayer, carrying the deceased
away, burial, mourning, a funeral feast, and a visit
to the grave.

The text of the rite from a handwritten source
consists of the following parts:1) Deathbed prepa-
ration; 2) Ablution of the deceased; 3) Wrapping
him in a shroud; 4) Davra; 5) Prayer for the dead
(Salat al-Janazah); 6) Salat al-Janazah sunnats;
7) Performing Salat al-Janazah; 8) Carrying the
deceased away; 9) Burial of the deceased.

In the studied manuscript sources we find sev-
eral directions that do not abide by the require-
ments of Sharia, but that guided Lithuanian Tatars
in the commission of a funeral ceremony. Sharia
prohibits the burial of the deceased in clothes. It
requires wrapping the mina shroud. The shroud is
made of white fabric and consists of three pieces
for men and five pieces for women. In I.Lutske-
vich’s kitab (first half of the 18" c.) we read the
following:

MeinTa w3mmuBIIM cabe abmeC mampasile Ha
Meiinta Maiienn y3naxuil
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JBa CaBaHM ‘a Tpeuaie kamyna 6e3 pykaB ‘a
00mneit knacu Heroxe

XT00M OOncH mnpuIaXUB TO 3a NEKEIHAHE
‘asHaMMYyHe Kaau

Ocnarnose meéun pedcH Tpeba ABa caBaHM
TpeLeHa Kanyna

0c3 pykaB upapraiic HaMETKAa TATHHC ranu
Npepe3aHuie T HCIUTHIE

wOCTaii WMaT nanaTHa Hakpuu nepéud ‘a
601ei npuknaaan xepam Hect (p. 49a-49b).

Translation:

‘After you have finished mayit’s ablution
(Arabic mayit — the deceased), perform abdes
yourself (Persian abdes — minor ablution ritual).
Meyit should be wrapped in two shrouds and a
sleeveless shirt [should] be made out of the third
one. More [than three shrouds| should not be used.
If someone wrapped [the deceased] into more than
three shrouds, it would be perceived as a hellish
sin. The shroud for women consists of six pieces.
Two shrouds, a sleeveless shirt [is made] out of the
third [picce of the cloth], a mantle [for the head
and face]| out of the forth one, cut out but not sewn
drawers out of the fifth one, the sixth piece of the
cloth is a cover for breasts. And [using] more [than
six pieces| is haram (something forbidden, illicit,
inviolable).”

We read in a hamail (1896):

Meiinta ymuBmm cobe abaeCu B3oHCH Ha
MeiHrTa Male BIIOXKHLL 1Ba CEBAHH

TLICHE KOmYaa 6€3 peHKaB Amy1 oCLu

M0 KOCTKHM a BEHLCH MIUMKIAAAL HCBOIHO

a KTOOHM BEHLICH TIIHIIOKHII

3a neKemHo y3naio xepam (c. 146)

a Ha Oenernosa aBa CCBaHH

Tiena kowmyna 6e3 peHKas

uBapTe capuk (HaMeTKa) MOHTE I'auy

MIEP3HEHTE A HE IIMTE WYCT

IIMAT M/YTHA MEPCH HAKPHLL

a BeHueH muuknaaawn xepam (p. 146 back)

Translation:

‘After you have finished mayit’s ablution, per-
form abdes yourself. The meyit should be wrapped
in two shrouds and a sleeveless shirt [should be
made]| out of the third one up to the bone. If some-
one wrapped [the deceased| into more than three
shrouds, it would be perceived as a hellish sin. The
shroud for women consists of two pieces, a sleeve-
less shirt [is made] out of the third [piece of the
cloth|, bastings out of the forth one, cut out but not
sewn drawers out of the fifth one, the sixth piece of
the cloth is a cover for breasts. And using more is
haram.’

Thus, the number of shrouds for men is three
and for women is six. An additional piece for
women is pants.

4. Davra:

Among the illegitimate religious practices
there is davra. Davur (from Arabic daur) is a
prayer for the missing of daily prayers and fasting
during Ramadan by the deceased. We read about it
in I.Lutskevich’s kitab:

XepaM iiectT kanu Oyasem “YKHTHH Ja ‘ymyp
Hemaldy TO Maiiew AeByp

YUHHUL JCBYp TO MECT MaHene naxepasal TaMy
meuntTy ragu u meceun

¥ JIHM M BaXTH Mak MHOra ‘aj kOnka azecat roa
‘ab0 ‘ax kemku

roag ‘ysatuile Yke Hemadu WMaK HamMcaHe ¥
nuéMy HaIUM XTOOH

MEB MMX 3aKyIML M IUlauMi) TO Maiie aain 3a
KOXKHUH

BaxT nMO OarMaHy NIICHHLM TaK 3a KOXHHH
A3CH peMe3aHa

wTd HendCHUKAB MO OeTMaHy MICHMUH “abo
na JBa HeuMeHa aBa

MaTMaHH YMHUL HeanHacue QYHTaB ‘a neTMaH
nys macra

¢yuTa Beanyr Tade auaKOM BMpaxesan Hak
BEJIC YUHHH H TO

JUOHHMM Maiie gan ‘a Tuie ‘y4OHHHE MaHyL|
CEpACYHE KETOpHiie

naguiimyila 3a Tard meiinta mana 60ra npacuu
Kyp‘aHeM npe3 meinta nagaiyau

‘a mag Kyp‘aH Tuie rpdumm nazase3al XTo
crapumii ‘y Hayiie To# (1. 406)

Maife yMTal reTviic ciasa ya sattaru al‘ayub
wa ya ghaffari aldhdhunib aa aesypy

uuiieT ilahi ya rabbi niyet kildim falan ibnii
ebu falan ibneti deviir etmege

halisen muhlisen lillahi te‘ala ya settarii’l-
‘uyib ve ya gaffaare’z-ziinib falan ibniiii

falannufi niyet kildum on bes yildan gayn
kalmig namazlar kifareti

tgtin eki rek‘at 1skati deyii namazi kilmaga bu
kur’an1 hem bu ahge

fidyeseni sana bagigladum kabul kildufimi x16
npuriMyiie

TOM Mmaite mpsun aldum kabul kildum gene
safia bagisladum myBuBIIH

Maiie Apyromy Aasai Kyp aH THM e cnocabam
‘ax Ja ‘acra

THard ‘acTaTHHi Aa KMama reTHHe ci10Ba Maie
MYBHII Kyp‘aH ©MaMy
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najailyun ya settari’l-‘uyub ve ya gaffari’z-
ziinub falan ibnii falanuii

niyet kildum on bes yildan gayri kalmis
namazlari kifareti ti¢iin

eki rek‘at iskat deylii namazimi kilmaga bu
kur’an hem ahge fidye

seni sana bagisladum kabul kildufimi mmam
NPUHMYHYIH

maiie myeun aldim kabul kildim gene safa
bagisladum npunas

M Kyp“ aH uMaMm Jy‘a’u nouHe ney ya rabbi al-
arbabi

wa ya muntiqu alrrigabi wa ya munsha’u als-
sahab wa ya razzaqu man

tasha’u bighayri hisabin ya maliku ya
wahhabu ya radda misa ilammihi (s1. 50a)

wa yusafa ilabihi assa‘uka an tarzqani khayrihi
wa takafini sharri fainnaka “ala

kalli shay’an gadirun allahumma arzugna
fighan fi alddeni wakifayatina fi alrizqi

wasihhatin wa‘afiyatin fi alddini watawbatan
qabla almawti warahatan ‘inda almawti

wasaghfiratan ba‘da almawti birahmatika ya
arhamu alrrahimina alhamdu lillahi rabbi

al‘alamina apyrmit neit ilahi seyyidi ve
mevla’i bu itdiigiimiiz

tesbihiin ve bu okinan du‘anuii azzeti ugiin
devri

kur’anuf faziletigiin ve resulufi paki miinevver
ruhi {igiin

ve bifi bir adufi ¢ azzetigiin ve eyyuba verdigin
sabri

ligiin ve gazileriii sehidleriifi yiizi suy1 hakki
liglin

bu kifareti makbul idiip isbu meyyitiii namazi
ve savmini

sen eda kil vir ya kerim ya rahim ijabati
aldda‘wati kifa

yati mahimmati basafa’i awqati wa mubhassila
muradat wadafa‘a

babiyyat waidhbala’i dujihan najat waradiya
allah rafatiha

salawat ya hayyu ya qayawum pa3 alhamdu
Tpu pasu qul huwa allahu (p. 506).

Translation:

“If you are invited for umur salat (an additional

prayer that is read for the missed salats), you must
say davur. That is, you must count for how many

years, months, days and hours the meyit missed
prayers during the period from several decades to a
few years of his life. As it 1s written in our [Holy]
Scripture: Whoever orders and pays, he [must
give] one batman (a measure of weight from 2.5 to
10 kg) of wheat for each missed time. So for each
day during [the fast of] Ramadan when he did not
fast you must pay a batman of wheat or two bat-
mans of barley. Two batmans [comprise] eleven
pounds and one batman [comprises] six and a half
pounds. According to this ratio, you must calculate
how much it is. All of this should be given to pun-
dits. Those pundits, who take this, in their turn,
must ask God for that meyit from the bottom of
their hearts. Money is transmitted through meyit
[by the means] of the Quran: these pennies are tied
under the Quran. The one who is the most experi-
enced in this science must read these words: “Al-
lah, I read the intention to give sadagah for such
and such son for his imperfect salats”. Theniyet
(intention) todavur: “O Allah, forgiving sins, hid-
ing shameful acts in order to be heard by Thee, for
missed during fifteen years prayers of such and
such son, and as an atonement [retribution] I per-
form sincerely and wholeheartedly two raka’at
salat. Reading the Quran and the donation are for
you, do you agree?” The one who accepts the
Quran must say [the following] words™ “I have ac-
cepted, agreed and passed it to you.” Having said
these words, he must give the Quran to another
person, who shall give it the next one in the same
way and so on until the last person. And the last
person, passing the Quran to the imam must say
these words [addressing] the imam: “O Allah, for-
giving sins, hiding shameful acts, I performed salat
in two raka’ats for the missed for fifteen years
salats of such and such a son. I read the Quran and
donated money, have you accepted?” The imam
must say accepting [the Quran]: “T have accepted,
agreed and passed it to you”. Having accepted, the
imam starts reading [this] du’a: “O the Lord of the
worlds, choosing guards, appointing governors,
granting whoever you want with the best of the
Judgment Day, o Lord, o the Giver, the response of
Moses to his mother and of Joseph to his father, I
beg Thee to give me kindness and protect from the
evil, indeed, Thou canst do anything, o Lord, give
us the knowledge of religion and of what is neces-
sary for life, health and humility in faith, give us
repentance before death, peace in the hour of
death, and absolution of sins after death thanks to
Thy mercy, O the Most Merciful of the Merciful,
praise Allah, the Lord of the worlds.” Then read:
“Allah, in the name of the read tesbihs and prayers,
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the reading of the Quran, in the name of the light
and pure soul of the Prophet, in the name of Thy
venerable thousand and one name, in the name of
patience, which Thou gave the Prophet Job, in the
name of those fighting for faith and those who died
for it, forgive the sins, accept the salats and fasts of
the deceased, the all-forgiving, all-powerful Allah
who answers prayers and all that is necessary for
life, for the joy of life, getting what Thou crave,
the deliverer in an unhappy hour, that the Lord is
pleased, o the creator of prayers, o the eternally
living and independent.”. Read Al-Hamd once and
qulhuwa Allahu three times.’

In hamail (1896), we cannot find such a de-
tailed description of davras:

‘yMmyp HeMa3 o3Halimyiie B coOe JiBa peke‘eTu

JeBYp VUYMHHMBLIM Haja MeduTom ‘ymyp Hema3d
kinanancen (p. 149 back).

Translation:

‘Umur-salat consists of two raka’ats. Having
finished davur, you should perform umur-salat for
this meyit.’

It is believed that davra did not exist in the be-
ginning and appeared only recently, when the
faithful departed from abiding by the Quran and
sunnahs of the Prophet, “therefore davra is consid-
ered fictional by some people” [18]. The Lithua-
nian Tatar custom of davras is very old and was
brought from the Cuman steppes. The text associ-
ated with this custom, is from a kitab, dating from
the first half of the 18" century. However, referring
to the linguistic features, it can be argued that this
is a list of the manuscripts of the 16" century.

It should be noted that the Tatar wills studied
by S.Kryczynski indicate that at the beginning of
the 20™ century the funeral ceremony was not very
different from the ritual recorded in the 17"-18"
centuries. A certain sum was also set apart for
davra in wills [8: 212].

Thus, we can argue that the tradition brought
by Tatars from the steppes for centuries incorpo-
rated new elements while keeping its pre-Islamic
roots, and, in general, had a well-established tradi-
tional form. Naturally, due to the accelerating
processes of globalization and a more open society
in the end of the 20™ — the beginning of the 21*
century, significant changes began to occur in the
traditions and culture of the Lithuanian Tatars. The
old generation passes away and is replaced by the
new one, with its own new values and skills. More

* The author of the article thanks Dr.Magda Lewycka
for her assistance in translating prayers from the Arabic
language.

and more young people are learning to conduct
ceremonies in Muslim countries and not from their
ancestors. Therefore, it is very important to record
the tradition that has survived the centuries and has
been passed down from generation to generation.
We are going to continue the story of such rites as
naming and nikah in the following publications.

References

1. BairamauskaitéT. Musulmony konfesiné
bendruomené  nepriklausomoje  Lietuvoje  //
Lietuvos istorijos metrasptis 1991. Vilnius :

Lietuvos istorijos institutas, 1993.P. 98-113. (in
Polish)

2. Bairasauskaitée T. Totoriy atgimimo tendencijos
Vilniyje ir Vilniaus kraste 1923-1939 metais //
Lietuvos istorijos metrasptis 1992. Vilnius: Lietuvos
istorijos institutas, 1994.P. 109-130.

3. Nowrvilaité V., Racius E. Musulmony bendruomeniy
reakcija | sekuliarizacijos procesNe Lietuvoje //
Kultiira ir visuomené. Socialiniy tyrimy Zzurnalas.
2011 2(3).P. 49-66. URL:
http://culturesociety.vdu.lt/wp-content/uploads/
2012/01/6.-V_Norvilaite E Racius Musulmonu-
bendruomeniu-reakcija.pdf (accessed: 13.09.2014).
(in Polish)

4. Rauius E. Muslim Tatar communities of inter-war
republic of Lithuania // Tiurky istorija ir kulttra.
Sud. T. Bairasauskaité, G. Miskiniené. Vilnius: Vil-
niaus universitetas, 2014. Specialusis “Lietuvos is-
torijos studijy” leidinys.T. 11. P. 99-116. (in

English)
5. Mishkinene G. Musul’'manskie gadanija v kul’ture
VKL // Drugaja Mizhnarodnaja Naukova-

Praktychnaja Kanferencyja “Islamskaja kul’tura
tataray-musul’man Belarusi, Litvy i Pol’shchy i jae
yzaemadzejanne z  Belarusakaj 1  inshymi
kul’turami”. Mensk, 1996. Ch. I. C. 120-124. (in
Russian)

6. Kapustin N.S. Osobennosti jevoljucii religii (na
materialah  drevnih  verovanij 1 hristianstva),
Moskva: Mysl‘, 1984.(in Russian)

7. Urazmanova R. Islam v semejno-bytovoj obrjad-
nosti tatar: tradicii i sovremennost’ // Islam v
Evrazii. Pod red. M.V.ordan, R.G.Kuzeev,
S.M.Chervonnaja. Moskva: Progress-Tradicija,
2001. S. 218-224. (in Russian)

8. Kricinskis S.Lietuvos totoriai.Istorinés ir
etnografinés monografijos bandymas.IS lenky
kalbos vert¢é Tamara BairaSauskaité.Vilnius:

Mokslo ir enciklopedijy leidykla, 1993. (in Polish)

9. Kryczynski S. (30. 10. 1933).0brzedy pogrzebowe i
kult zmarlych u polskich wyznawcoéw Koranu//
Kuryer Literacko-Naukowy, r. 5, nr 44, Dod. do nr
301. 1. K. C. Z.S. XIV-XV. (in Polish)

10. Mishkinene G. Kitab Ivana Luckevicha — pamjatnik
narodnoj kul‘tury litovskih tatar. Vil’njus: Institut
litovskogo jazyka, 2009. (in Russian)

132



TATARICA: HISTORY AND SOCIETY

11. Bairasauskaité T. Lietuvos totoriai XIX ambhiuje.
Vilnius: Mintis, 1996. (in Lithuanian)

12. Racius E.Musulmonai // Religinés bendruomenés.
Vilnius, 2009.P. 73-91. (in Lithuanian)

13. Kasatkina N., Leoncikas T. Lietuvos etniniy grupiy
adaptacija: kontekstas ir eiga. Vilnius: Eugrimas,
2003. (in Lithuanian)

14. Miskiniené G., Statkiené N. Kaynak Eserlere ve
Anket Sonucglarmma Gore Litvanya Tatarlarinin
Oliim Térenleri ve Baz1 Dil Malzemeleri//Dilleri ve
Kboltorleri Yok olma tehlikesine maruz Toerk
topluluklari. 4. Uluslararas1 Tiirkiyat Arastirmalari
Sempozyumu Bildirileri. Editorler Marcel Erdal,
Yunus Ko3, Mikail Cengiz. Ankara: Hacettepe
Universitesi Hastaneleri Basimevi, 2013.S. 353—
365.

15. Mishkinene G. O tekstologii rukopisnyh kitabov
litovskih tatar: pogrebal’nyj obrjad (na materiale
rukopisnyh istochnikov) // Slavjanskaja
pis’mennost’ Velikogo knjazhestva Litovskogo.
Sbornik statej / sost. Nadezhda Morozova. Vil'njus:
Institut litovskogo jazyka, 2014. S. 301-324. (in
Russian)

16. Raciunaité R., Lukauskait¢é A. Lietuvos totoriy
marinimo ir Sarvojimo papro¢iai (XX a. vidurys —
XXI a. pradhia) // Lietuvos totoriai, Nr. 1-3 (151—
153), 2014 m. sausis-rugséjis. P. 40-43. (in
Lithuanian)

17. Dedinas D., Rogovi¢ P. Totoriy ir turky paprociai
(gimimas, vedybos, mirtis)//Lietuvos totoriai, Nr. 4
(87),2005.P. 14-15. (in Lithuanian)

18. Mumtahana: forum Mumtaxana («ispytuemayay).

URL: http://mumtahana.1bb.ru/ index.php?s=e5c
(accessed: 01.10.2015). (in Russian)

List of Illustrations

4. A mosque in Nemesis, 1684, (Photo by Jonas
Parselitinas).

5. An inside view of the mosque in Nemesis (Photo by
Jonas Parselitinas).

6. Tatar Mizar in the city of Shvenchenis (Photo by
Aloyzas Petrasiiinas).

7. A tombstone, Tatar Mizar in Nemesis (Photo from
a personal archive)

OCOBEHHOCTH TPAJIJUIITAOHHOM OBPSITHOCTH JIUTOBCKHUX
TATAP BO BTOPOI ITOJIOBUHE XX BEKA

I'anuna AutoHoBHa MuUIlIKUHeEHe,

I/IHCTI/ITyT JIUTOBCKOI'O A3bIKA,
Jluta, LT-10308, r. Bunehioc, ya. I1.Buneimmo, a. 5,
galina.miskiniene@flf.vu.lt.

B crarse paccmaTpuBaroTCsi OCOOEHHOCTH TPAJUIMOHHON OOPSIHOCTH JIMTOBCKUX TaTap BO BTO-
poii monoBuHe XX Beka, KOTOpas CIIOCOOCTBOBajla COXPAHEHUIO STHUYCCKON HIEHTHYHOCTH 3TOU
YHHKAIBHOM IPYIIIbI TaTap, MPOKHBakomieil Ha TeppuTopun Boctouroit EBpomst Gonee 600 ner'. O6-
PSIOBBIE TPAAMIMHU, TAKUE KaK UMsHapeueHne, OpakocoueTanue (HUKax), oOpsi nmorpedeH s, BIUTaB
B ce0s HOBILIECTBA U MpETEPIICB U3BMCHCHUA, JOULIN 1O HAIIUX HHeﬁ, COXpaHUuB IpHU 3TOM O6IJ.[CI/IC-

JIaMCKHEC KOPHHU.

Ki1roueBble cj10Ba: JIMTOBCKHE TaTaphbl, TPAAULMs, 00psi morpedenus, XX Bek.

B 1950-1990-x rr. mis camoit crapeimeii 00-
IUHBl CYHHUTOB-MYCyJIbMaH B BocTounoil EBpone
— JUTOBCKUX TaTap — CKJaJbIBaeTcsd HeOIaronpu-
siTHas cutyanus. IIpu yTpate pogHOTro TIOPKCKOTO
a3bika emie B Hadase XVII Beka ncinaM Ha mpoTsi-
JKEHUU BEKOB OCTAaBaJCs OJAHHMM U €JUHCTBEHHBIM
(hakTOpOM, MO3BOJIHMBIINM MYCYJIbMAHCKOH OOIIH-
HE JINTOBCKUX TaTap COXPaHUTh CBOI HICHTHY-
HOCTb M HE PAaCTBOPUTHCSI B MHOSI3bIYHOM U XPHUU-
CTHAHCKOM OKPYKEHHMH NPUHABLIETO UX Tocynap-
ctBa. Ilocie Bcex mepenenoB k Havyainy Bropoit
MHPOBOM BOMHBI JIUTOBCKUE TaTapbl OKa3bIBAIOTCS

'Cwm WUTIOCTPALMM K CTaThe Ha LIBETHOM BKJEike — I M.

Ha TEPPUTOPHH Tpex rocyrapcTB — bemopyccnn,
Jluteer u Ilomemm. Takum oOpa3om, i HEOOIE-
LIOW 3THUYECKOM I'PYIIIBI, U TaK yxke ¢ KoHna XIV
HEKOMITAKTHO MPOXKMBAIOIEH Ha TEPPUTOPUHN
BHOBb OOpPETEHHOM POIMHBI, HACTYMAIOT TPYIHBIE
BpeMeHa, PYLIUTCS YCTOSBILIASCS BEKaMH OOIIWH-
Has ¥ PpEIMTHO3HAas CTPYKTypa.

CocrosiHue OOIIMH JIMTOBCKUX TaTap B MEXBO-
€HHBIM IEepUOJl PACCMOTPEHO B CTaThsAX Tamapsl
Baiipamayckaiite [1; 2]. O6 3TOM *Xe neproae mnu-
cal ¥ MOJOAOW HuccienoBarenb JrayHac Pauroc,
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KOTOPBIA B CBOMX CTaThSIX TaKXKe 3aTPOHYJ OYEHb
HHTEpecHyI0 TeMy — HeoduTsl B Jlutse [3; 4]. Pe-
JUTHO3HAsl CUTyalUsl JIUTOBCKUX Tarap B 1950-
1990-e ronbl U MOCiE MO-NPEKHEMY OCTAeTCsl Ma-
JIOM3Yy4ICHHOH [5].

Oco0oro BHUMaHUS 3aCily’)KUBacT Pa3BUTHE U
W3MEHEHUE CEeMEWHO-OBITOBOW OOpSAHOCTH B HO-
BBIX, COBPEMEHHBIX yCI0BHAX. Tak, MpoBeICHHBIC
B 2001-2002 rr. m 2011 . apxeorpaduieckue uc-
CJIEJIOBAHUs MTOKA3ali, YTO MPOU30IILIA JIeran3a-
AT MHOTHX TPAIUITMIOHHBIX OOPSIOB CBaJeOHOTO,
rorpe0anbHO-TIOMUHAIBHOTO [WKJIa. JIuToBCKHE
TaTapbl OTKPBHITO TOBOPAT O CBOWX HWCTOPHKO-
KyJbTYPHBIX TPaIWIHUAX, U3/IaBHA (HOPMHUPYIOIIIX
06pa3 xu3Hu Tatapckoit cembu. U ecim B 1970-90-
€ ToJibl Ka3aJloCh, YTO TAaKHE TPAIWIIMU, KaK 3Ha-
XapCTBO, Marusi, OCTAINCH B JAJIEKOM MPOILIOM,
TO WCCIEIOBAaHHUA IIOCIEAHHUX JIET, MPOBEICHHBIC
ABTOPOM JIaHHBIX CTPOK, CBHJICTEILCTBYIOT COBCEM
0 JIPyroMm.

OcBemeHne OCHOBHBIX TepeMeH B cdepe 00-
PAZOBOIM TpajMIIUK, MPOUCHICANINX B JKU3HU JIH-
TOBCKHMX TaTap BO BTOpO# mojoBuHe XX Beka, U
SBJIIETCS OCHOBHOM TEMOH JAHHOMU CTaThH.

Tpu T1aBHBIX B JKM3HM 4YEJOBEKA MOMEHTA —
pOXJIeHHUE, CBaJib0a, OrpeOEHNEe — U COIMYTCTBYIO-
ast UM OOpSAOBOCTh y JINTOBCKUX TaTap WHasi, He-
JKeITM y MECTHOTO HaceleHus. B OCHOBHOM mMero-
miast o01eMycyIbMaHCKE KOPHHU, 0OPSI0BOCTb JIH-
TOBCKHX TaTap HeceT Ha ceOe HaJleT IiaMaHu3Ma U
MECTHOTO, XpUCTHAHCKOTO BIHMAHUS. 31€Ch YMECTHO
FOBOPUTh O PEJIMITHO3HOM CHHKpPETH3ME, KOrja
MMEET MECTO 00BETUHEHUE PA3HOPOIHBIX BEPOYUH-
TENBHBIX W KYJbTOBBIX IIOJIOKEHHUH B IpOIECcce
B3aMMOBJIUSIHUASL PEIIUTHH B UX MCTOPHYECKOM pa3-
Butuu [6: 7]. OMHUM U3 PacTIPOCTPAHEHHBIX METO-
JIOB STHOJIOTUH ¥ PEIIUTUOBEICHHUS SBIISIETCS UCCIIe-
JOBaHME KOHKPETHBIX (GopM cuHKpeTn3Mma. Mccre-
JIOBaHUsI CHHKPETUYECKUX 00pa30BaHUIl U TOIBITKA
YCTaHOBUTh, KOT/Ia M MPHU KAKUX OOCTOSITENBCTBAX
MTOSIBUJICST TOT WJIM WHOW 3JIEMEHT KyIbTYPHl WA
pENUIHY, CBSA3aHHBIA C OOPSJOBOCTBIO, E€KEITHEB-
HbIMH pHUTyaJlaMH, MHUPOBO33PEHHUEM, SIBISIFOTCS
OUYEeHb BOXXHBIMU JUIA 3THOJOTUW. brnaromaps Takum
WICCIIE/IOBAHUSM TIOSIBIISIETCSI BOBMOYKHOCTh YCTaHO-
BUTH TIOSIBJICHUE TOTO HJIM MHOTO 3JIEMEHTA KYJIbTY-
PBI WJIHM PENIUTHU B OOIIMHE, MMPOCIIEAUTh KOHTAKT C
JIPYTHMH OOIMHAMH W YBUAETH OOITUHY TaKOH, Ka-
KOH €€ MbI BUJIM CCTOJTHSL.

TecHnoe mneperuieTeHne OOpPSIOB Y3KOITHHYE-
CKOTO XapakTepa C OOIIEHUCIIaMCKUMHU Ype3BhIUaii-
HO XapaKTEepPHO Ui TPAIUIMOHHON KYJIbTYpPbI JIH-
TOBCKUX TaTap. IlocnenHo MpocTo HEBO3MOXKHO
MIPEJICTABUTh 0€3 HMCIIONHEHHUS TaKUX MYCYJIbMaH-

CKHX 00ps/oB, kKak ureHne KopaHa, MonuTB, pas-
Jlada TojastHust. DTH OOPSIbI SBISUIMCH OCHOBHBIM
CTep)KHEM WMSHApeYeHHs, TOOpaTUMCTBa, CBa-
NeOHBIX TOPXECTB, MMOMHHOK, THS TaMSITH yMep-
MUX U T.JO., OHU TPOBOJWINCH, KaK IMPABUIO, B
JIoMalIHe# oOCTaHOBKE BO BpeMs 3BaHOro obena.
Bce BwieHasBaHHbIE OOpSABI HOCWIIM XapakTep
YCTOMYMBOM TPaJUIIMU; UX OMUCAHKWE MBI HAXOJIUM
B XYyIOKECTBEHHOH, HCTOPUKO-3THOTpaduiecKoit
JUTEPATYPE, MOCBALICHHON KU3HU TaTap.

Bpemst rocygapcTBEHHOrO aTeu3Ma IOYTH HE
3aTpOHYJIO chepsl OBITOBOHM, CEMEHHOW OOpPSIHO-
CTU JINTOBCKUX TaTap, B KOTOPOM COXpaHsIIHUCH
3JEMEHTBI YUCTO UCIAMCKOM TpajauLIMM U CUMBO-
mukn. OOpsIABl TPOJOIIKAIH CYIIECTBOBATH, MPH-
crocabauBasch K M3MEHUBIIMMCS yCIOBUSAM. Tak,
HaIpUMep, TOCNIe TOro Kak B cepenuHe XX B. ObI-
Ja paspymieHa MedeTh B Bumzax (HaceleHHBIH
MYHKT Ha TEppUTOpUM coBpeMeHHOH benapycn),
JUTSL OTTIPABJICHUST PEJIUTHO3HBIX OOPSIOB CBAIICH-
HOCJTy KUTEJICH-UMaMOB CTaji MPUIJIAllaTh B JOM.
OTa TeHJIEHITUS XapaKTepHa JJIs BCEH TEPPUTOPHH,
I/ie MPOXHUBaAJIM JUTOBCKUE TaTapsl (JIutea, bena-
pych, Ilomsima). Mectom oOrmiero coopa MycCyiib-
MaH CTaJld M TaK Ha3bIBAEMBIC CHE3JBI, HIU «MY-
CyJIbMaHCKHE (ECTBI», CBOCOOpPA3HBIC JIHU ITOMHU-
HOBeHus1 yconummx. Ha tepputopun BocTtouHoi
JIuTBBI M pUIIeraroX paioHoB benapycu Takue
JIHH TTIOMWHOBEHMI NMPOXOJWJU B JIETHUH MEPUOJ,
HAaYMHAJINCh THEM MOMHUHOBEHHUs Ha BuazoBckom
Mmuzape (MycynbMaHCKOM Kiramowuiie) 31 Mas u 3a-
KaHYMBAJIMCh B KOHIIE aBrycra Ha llIBeHUeHCKOM
(1a TeppuTopum coBpemeHHoO#l JInuTBeI) Muzape. B
3TH JHU TATapbl-MYyCYyJIbMaHE UMEIU BO3MOXHOCTb
HE TOJIbKO MOMSIHYTh CBOUX OJIM3KHX M MPOYUTATH
HaJ UX MOTWJIaMH 3ayMOKONHBIE MOJUTBBEI, HO H
nmooomarsest apyr ¢ JapyroM. Takwe coOpaHus
UMEIU U Ba)XKHOE coluaibHOoe 3HaueHue. [locne
MOJIMTB ¥ pa3faun cadaxu (TMOMAsTHYS) HA MU3apax
TaTapbl COOMpaUCh B JOMax WM KIy0ax, IJie
MOTJIM HE TOJIBKO COO0Ia pemaTs HaboNeBIne U
aKTyaJbHBIE MPOOJEMBI, HO M ONMXEe TO3HAKO-
MUTBCS IPYT C JPYTrOM, 3aJI0KUTh OCHOBY Jyisi 00-
pa3oBaHHsS HOBBIX Tartapckux cemeid. [logoOHOrO
poJia MEPOTIPUATHS CKPETUISUIA OOIMUHY U3HYTPH U
CIOCOOCTBOBAJIM COXPAHCHUIO TPYIIOBOW WJICH-
TUYHOCTH, YMEHBIIAIN PHUCK ACCUMUIISIIUOHHBIX
MPOIIECCOB W CO3JaHMs CMEMaHHBIX ceMed. O0-
UMHU YCWIHSIMA U CPEJCTBAMH TIOJICPKUBATH B
HaJJIKAIIeM COCTOSHUM HMEIOLIUECs] MHU3aphl.
Hctopuss BuazoBckod MeueTH Haiuia CBOE€ Ipo-
JIOJDKEHNE B MYCYJBMAHCKUX «Che3[ax», KOTOphIE
MOMOTJIM COXPAaHUTh MPUXOJ B TMpeAeNax CTapbIX
TpeX ye30B.
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Henb3s He cornacutbest ¢ MHeHHeM P.Ypasz-
MaHOBOM [7], OTMETHBIIIEH, YTO CYIIECTBOBAJ 3HA-
YUTEIbHBIN CIIOW OOIECTBa, MPEICTABUTEIN KOTO-
poro He TMpu3HaBATM ce0s BEPYIOIIUMHU MYCYJIIhb-
MaHaMH U B TO K€ BpeMSI HEYKOCHHTEIHHO COBEP-
LIaJM BayKHEHIIMe MyCyJIbMaHCKHE OOpsIIbl U y4a-
CTBOBAJIM B WX MpOBeleHUH. B 3TOM uccnemoBa-
T€JIb BHUJHUT BOOOIIE OCOOBIM, HCKIIOUHMTEIbHBIN
(eHOMEH COBETCKOH (la OTYacTH W IOCTCOBET-
CKOI) NEHCTBUTENBHOCTH, 3aCIy)KUBAIOIIMHA CIle-
[MATBHOTO BHUMAaHUS W aHaJN3a CO CTOPOHBI CO-
LMANBHBIX TICUX0JIOTOB, 3THOTPa(OB, HCTOPUKOB U
ncinamoBenioB. [lo cyTu gena, Mbl CTONKHYJIUCH CO
CBOECOOpA3HBIM SABIIEHHEM [UIMTEIHHOTO CYIIEeCT-
BOBaHUs U (DYHKIIMOHHPOBaHHS OBITOBOM M OOpsi-
JIOBOM KyJBTYpbl, MOXHO CKa3aTb, MYCYJbMaH-
CKO#l o (opme, HO yTpaTUBIIEH CBOE PEITUTHO3-
HOE cojiepKaHue. DTOT BapuUaHT MYCYJbMaHCKOU
OOpSTHOCTH OTHIOAb HE CBUJAETEIHCTBOBAI O JY-
XOBHOM BakyyMe B HapojgHoW Kynbrype. Ilon
«KpBITIEH», Ka3aaoch ObI, (OPMATBHBIX MPOLECITYP
HaxXOAWJIU ce0e criaceHhe W yKPHITHE OCTATKU MY-
CYJIbMaHCKOH JTyXOBHOCTH, BEpbl, HPaBCTBEHHO-
CTH, PEIUTHO3HOCTH B TaTapckoM oOmiecTBe. bes-
YCIIOBHO, 3TO B 3HAYUTEIHHON CTENIEHH O0JIETYnIIo
U YCKOPWIIO STHOKYJIBTYpPHOE BO3pOXKAEHHE 00-
IIMHBI JUTOBCKUX TaTap B IOCIEIHEE AECATHIIe-
tre. COnMoNOTHYEeCKHe NCCIIeIOBAHNS, TTPOBEICH-
Hble ydyeHbIMH benapycu, mokasanu, uto 78,8%
OENoOpYCCKUX Tarap MPHIEPKUBAIOTCS MYCYIIb-
MAaHCKOU 0OpPSIIOBOCTH. XOTsI y HAC HET MOTOOHBIX
nanaeiX 1o Jlutee u Ilosnblie, coritacHo HaOMIOIE-
HUSAM MHOTHX YYEHBIX, TaM CJIOXKHJIACh aHAJIOTHY-
Hasi CUTYyaIlusl.

OOpsA70BOCTh  JIMTOBCKMX Tarap Haubosiee
moJiHO omnurcana B MoHorpadguu CranucnaBa Kpu-
yuHCKOTO «JInToBCKHe TaTape»y (1938) [8; 9], He-
CMOTpSI Ha TO YTO MPOILIO TOYTH CTO JIET MOCIe
nyOnukanuu MoHOTrpaduu, 3HAYCHNE ee He yTpa-
YEeHO JI0 cuX mop. Jpyrum BaKHBIM UCTOYHHKOM
SBIISIOTCSL  OMyOJIMKOBAaHHBIE TPaHCIUTEPUPOBAH-
HBIE TEKCTHI PYKOMHCEH JIUTOBCKUX TaTap, B 4acT-
HOCTH Tak HasbiBaeMblii «Kutab MBana JlyukeBu-
Ya — MaMATHUK HApPOJHOM KYJIbTYPHI JIMTOBCKHX
tatap» [10]. Jlna packpbITHUST TEMbl aKTyaJlbHOU
ocraercsi pabota Tamapsl baiipamayckaiite «JIu-
ToBCKHE Tatapsl B XIX Beke», B OCOOCHHOCTH pa3-
nen o koHpeccnn auToBcKMX Tatap [11: 130-182].
HNmenHo matepman 3TOro paszenia MoMOraeT JIyd-
1€ MOHSTh UCTOPUYECKUH KOHTEKCT (hOPpMHpOBa-
HUS W CYIIECTBOBAaHUS PEITUTHO3HOW OOIMHBI JIH-
ToBcKHX Tarap. Crates OraynHaca Padioca «My-
CyJabMaHe» B KHHre «Penuruo3Hele OOIIMHBD)
(2009) mponuBaeT CBET Ha HEKOTOPHIE AaCIEKTHI

KYJIBTYpPHl U OOPSAOBOCTH JINTOBCKHUX Tatap [12].
OO0 >THHYECKOW aJanTalliy JUTOBCKUX TaTap IH-
canu B cBoel kuure Hartanes Kacarkuna u Tanac
Jleorunkac [13]. O TMOXOpPOHHOM O0OpsAIE W €ro
OCOOEHHOCTSIX MOKHO ITO3HAKOMHTBCSI B CTAaThIX
T'anuaer Mumkunene u Hatensl Cratkene [14;
15]. B pamkax peanuszauuu npoekra «lccnenosa-
HUSI COBPEMEHHOW KyJIbTypsl Topoaa» (2011) Paca
Pautonaiite u Aympa Jlykayckaiite mpoBenu mo-
JIeBbIE WCCIIEAOBAaHUS, B KOTOPBIX OOBEKTOM WC-
CIIEIOBAHUS CTaja TPAAUIUS TOTPEOSHUS Y TUTOB-
ckux Tarap [16]. K umcny HaydHO-TOMYIISIPHBIX
cTareil MOKHO OTHecTH myOumkanuto Jlomaca Jle-
nuHa u [TaBna Porosuya [17].

[MorpeOanbHbIil  00psiA  SBJISICTCS OJHUM U3
HauOoJiee KOHCEPBATHUBHBIX OOPSJOB, HE3HAYU-
TEIPHO W3MEHUBIIUMCS CO BPEMEHH €ro IOsBIIe-
aust. Uadopmamus o morpedamsHoM o0Opsiae, Bepe
B 3arpOOHYI0 JKU3Hb, IOYUTAHUU KYJITOBBIX MECT
y JINTOBCKUX TaTap COXPAHHUIIHUCHh B TEKCTax apado-
rpaUIHBIX PYKOMHCEH, a TakKe B YCTHOW TpaIu-
UH.

ITepexon yenoBeka M3 OAHOTO MUpPA B APYroi
CUHMTaeTCsl B WCIaMe OJHMM W3 CaMbIX Ba)KHBIX
MOMEHTOB. [103TOMy KaKIoMy MyCyJIbMaHUHY He-
00X0JIMMO 3HATh MOPSJOK TOrPeOCHHST M YMETh
COBEPIINTH MPU 3TOM BCE HEOOXOIUMBIC OOPSIBI.
JlutoBckue TaTtapsl 3HAHUS O TPEIACMEPTHBIX MPH-
TOTOBJICHUSX M TIOPSKE MPOBEACHUS MOrPeOCHUs
yepnanu u3 kumabos u xamauios. Kumabdwl — onna
Y3 JKaHPOBBIX PA3HOBUJIHOCTEHW PYKOIHUCEH JIUTOB-
CKHX TaTap, 3T0 00bEMHBIE COOPHUKH, B KOTOPHIC
BXOJIAT TEKCTHI PA3IUYHOTO COACPKAHUSI: OCHOBBI
WCIIAaMCKOTO BEPOMCIIOBEAAHNUS, TIPEIaHUs O JKU3-
HU U JEATEIHHOCTH Mpopoka MyxaMmmena, ommca-
HUsl OOPSIIOB U PHUTYaJIOB, a TAK)KE OCHOBHBIX pe-
JUTHO3HBIX M CEeMEHHO-OBITOBBIX 00s3aHHOCTEH
MycyibMaH. Hepenko B HUX BcTpedaroTcs OnOei-
CKHE JICTCH/IBI, HPaBOYUYHUTEIIbHBIE PAaCcCKa3bl, WHO-
I/1a JJa)kKe BOCTOYHBIC aBaHTIOPHBIC MOBECTH. Xa-
Mauvl SBISTUCH COOPHWKAMH MOJIMTB Ha apal-
CKOM M TIOPKCKHX f3bIKaX, BKIIOYAIOIIUMHU B ce0s
TaKKe MaTepHallbl M0 MYCYJIbMAaHCKOM XPOHOJO-
THH, COBETHI I10 JICUCHHIO OOJIE3HEW MPU MOMOIIU
MOJIMTB, TOJIKOBaHHS CHOB. CBeneHus 00 00psmax
B KuTabax M Xamauiiax pa3indyaliuch IOJHOTON
MIPEJCTaBIIEHHOTO MarepHhalia: Tak, B KHuTa0ax 4a-
II€ BCETO TEKCTHI, MOCBSIIEHHBIE TOMY U HHOMY
o0psiy, TPEACTaBIsUIM COOOH KOMIUIEKC Ha3Mja-
HUH W COBETOB, YACTHYHO MPEACTABISISI MPOIIECC
MIPOBEACHUS 00psa M €T0 IMOCIIeI0BaTeIbHOCTh. B
XaMamiax, B OTIMYUE OT KUTabOB, BHUMaHUE 0O0-
pamanock Ha cam 00psJ, HEOOXOUMOCTh COBEp-
IICHUs] TOTO WM WHOTO JEHCTBUS, YTCHHS IOJIa-
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raroImuXxcst Tpu 3ToM MoymTB. [Ipu 3TOM HEkoTO-
phI€ MOJIMTBBI Ha apaOCKOM HIIU CTapOOCMAHCKOM
SI3BIKaX MOTJIU COTIPOBOX/IATHCS MHTEPIMHEAPHBIM
TIePEBOIOM Ha OETOPYCCKHUIA HITH TIOIBCKHH SI3BIKH.

OOpsig morpeOeHusl COCTOMT M3 CJCIYHOIIMX
JacTeu: OpeaACMCPTHBIC MPUTOTOBJICHU I, OMOBCHHUC
yMepIIero, OKyThIBAHWE CaBaHOM, 3ayITOKOWHas
MOJINTBA «J[)KaHa3a-Hama3», BBIHOC MOKOWHHUKA,
3aXOpOHEHUE, Tpayp, TpaypHas Tparesa, Hmocele-
Hue Morwibl. [lorpebanbHbIil 00psA Y JTUTOBCKHUX
tatap ObLT omucaH B ctathe C.Kpuumnckoro [9], a
TaKkKe B ero MoHorpadpum «JIMTOBCKHE TaTapbD»
[8: 208-214]. C.KpuunHCcKuil Ipy ONMCaHuy 00ps-
Jla OTHpAJICS Ha JKUBYIO TPAIUIUIO W HE HCIIONb-
30BaJl PyKOIUCEH B Ka4eCTBE MCTOUYHUKA. ABTOD B
CBOMX paboTax yKaszajl Ha 3JIEMEHTBI, KOTOpPbIC JIU-
TOBCKHE TaTaphl NPHU MOTPeOCHUN 3aMMCTBOBAIN Y
xpuctran. Cpeau oJI0OHBIX 3aMMCTBOBAHHN Clie-
AYCT OTMCTUTH CICAYIOMIUC: BO BPEMs IMOXOPOH-
HOH MpOIIECCHU UMaM HJIeT He 32 TPOOOM IOKOWA-
HOTO, a BIEpEAH TPOILECCHH; NMOMHUHAHHUE YN
yMepLIero Ha TpeTui, CeIpMOM, COPOKOBOM H
MATBHIECIT BTOPOM EHB; paclpoCTpaHeHHE MHO-
TOYHMCIIEHHBIX TPEAPACCYIKOB, CBSI3aHHBIX C DPH-
TyaJloOM, B TOM YHCJE C MacCOBO pacIpOCTpPaHEH-
HBIM 3alp€TOM Yy XpUCTHUAH CMOTPETH B OKHO IIO-
CJIe TOTO, KaK BBIHECIH MOKOWHOTO (MOXET yMe-
peTh KTo-mub0 W3 ocraBmuxcs aoma). C mpyroit
CTOPOHBI, Yy JIMTOBCKUX TaTap COXPAaHUJIOCH HEMa-
JI0 PENUKTOB ImamMaHu3ma. Cpeau MOoCIeTHUX Cie-
IyeT OTMETUTh TIOMEIIeHHE B CaBaH JajlaBapoB
(ap. oyanap — MONWTBEI);, pa3gada cagakud (MHIIO-
CTBIHM) B BHJIE JKaliMBI U XaJBBHI, a TaKKe KOH(ET,
Oyio4ek, (PyKTOB; OCTABIICHHE CaJlaKh HA MOTHIIE
yMepIIero.

B mexBoennsIit nepuof, kak ormerun C.Kpu-
YUHCKHM, TP HUCIOJIHEHUH TOTpedabHOrO 00ps-
Jla UMEII0 MECTO W pa3jndue B CIETOBAaHUHM TOU
WM MHOM TeoJioruueckoi mkose. JIutoBckue Ta-
Tapbl SIBISTIOTCS TIOCIIEIOBATEISIMH TEOJIOTUYECKON
mkonel A0y Xanudel. CorjacHO yYEHHIO 3TOM
IIKOJIBI, BO BpEMs IMOXOPOH BO ABOPC MEYETU HUC-
IIOJIHAJICA JAKaHa3€-HaMa3s. OI[HaKO B HCKOTOPBIX
MECTaX HOCHUJIKH C OCTaHKaMu (Typ. mabym) BHO-
CIUINCh B MEYeTh M YHTANach MOJMTBA aBie (ap.
0gle). DTo OBLIO XapaKTepHO IJIsi MyCYJIbMaH, KO-
TOpBIC MPHJIEPKUBAIUCH YUEHUS IPYTON TEOIOTH-
YeCKOH MKoJIBI, a UMeHHO Mnpuca an-1lladwu.

OOpsiq morpeOeHusl COCTOMT M3 CICIYHOIIMX
JacTeu: OpeaACMCPTHBIC MPUTOTOBJICHUS, OMOBCHHC
yMepIIero, OKyThIBAHWE CAaBaHOM, 3ayITOKOWHas
MOJIUTBA «J)KaHa3a-Hama3», BBIHOC MOKOWHHUKA,
3aXOpOHEHHUE, Tpayp, TpaypHas Tparesa, Hmocele-
HUE MOTHIIBL.

TexcT 00psAga N3 PyKOIMMUCHOTO TEKCTa COCTOUT
u3 cnenyromux yacreit: 1) IlpencmeprtHsle npuro-
toBiieHus; 2) OMoBeHue nokorHuka; 3) OKyThIBa-
HUe caBaHoM; 4) JlaBpa; 5) 3aymnokoiiHass MOJIUTBA
(mxanaza-namaz); 6) CyHHaTHl JKaHa3a-Hamasa;
7) Ucnonnenne mkanaza-Hamasza; 8) BreiHOC To-
KOMHUKa; 9) 3axopoHEeHHE TOKOMHUKA.

B m3ydaembIX HaMH PYKONHMCHBIX MCTOYHHKAX
HaxXoJWM HECKOJBbKO YyKa3aHHH, HE COOTBETCT-
BYIOIIMX TpPeOOBaHUSAM IapHara, HO KOTOPBIMHU
PYKOBOJACTBOBAINCH JIUTOBCKHE TaTapbl MPH CO-
BepUICHUU morpedanpHoro odpsima. lapuar 3a-
mpeniaeT XOpoHUTh yMepiiero B oxexae. OH Tpe-
OyeTr okyThIBaTh ero caBaHoM. CaBaH H3TOTaBIIU-
BaeTcs U3 0EJI0T0 MOJIOTHA M COCTOMT M3 TPEX Jac-
Tel I MY>KYMH | TSTH — JJI KeHIUuH. B kxutabe
W.JlyukeBnua (nepsas nonoBuHa XVIII B.) uura-
em:

MeiinTa w3MmuBIIM cabe aOmeC mampaBle Ha
Metinta Maiienn y3maxuil

JBa CaBaHM ‘a Tperaiie Kamryma 0e3 pykaB ‘a
00Jel KitaCl| HEroXe

XTOOM OONel mpuiaXxwB TO 3a TMeEKelTHale
‘a3HaiiMyiie kanu

OcmarnoBe el peded Tpeba nBa caBaHU
Tpeleia Kamryna

0e3 pykaB uBapTaile HaMeTKa IaThiie Talu
Npepe3anuiie T HellnuTHiie

mocTaif [IMaT TajlaTHAa Hakpull mepliu ‘a
00:eit mpukitanan xepam iect (J1. 49a—4906)

ITepeBon:

3aKoHYMB OMOBEHHE MeiuTa (ap. matium — mo-
KOMHHK), caMH coBepmuTe adnec (mepc. abdec —
pUTyasl Majioro OMOBCHW). MeinTta clieqyer 3a-
BEPHYTh B JIBa CaBaHa, a U3 TPEThEro [cluenats|
pyOamiky 0e3 pykaBoB. bonee [Tpex caBaHOB] mc-
MOJIb30BaTh He cienyeT. KTo OBl 3aBepHYJ B Ooee
YeM TPH CaBaHa, 3TO Obl eMy 3aCUHTAIIOCh 3a al-
ckuit rpex. CaBaH AJ1s1 )KEHIIWH COCTOUT M3 HIECTH
KyCKOB. /[Ba caBaHa, U3 TPEThETO [KyCKa MOJIOTHA
nenaercsi] pybamka 0e3 pykaBOB, U3 YETBEPTOTO —
HaKujKa [[J1s TOJIOBBI W JIMIIA], U3 MSITOr0 — pac-
KpPOEHHBIE, HO HE CHINTHIC MOAIITAHHHUKH, IIECTOMH
KYCOK TIOJIOTHa — TIOKPBIBAJIO JUIsi 00OpadyuBaHUS
rpyneit. A Gonee [IIeCTH KyCKOB HCIOJNB30BaTh]| —
xapaM (HEe4YTO 3alpeTHOe, HEeJO3BOJICHHOE, HEIIPH-
KOCHOBEHHOE).

B xamaune (1896) unraem:

MeiinTa ymuBIU cobe adnecu B30OHCI] Ha
Meiinta mMarie BIOXKHIL JiBa CEBAHU

THIENE KOIyna 0e3 peHKaB JyToCn

MO KOCTKH a BEHIICH MUKl HEBOJIHO

a KTOOM BEHIIeH IO

3a nieKenHo y3Haiio xepam (c. 146)
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a Ha Oenernosa ABa CCBaHU

TIena kowyna 6e3 peHkas

4BapTe CApHK (HaMeTKa) MOHTE I'auy

MUEP3HEHTE 2 HE LIHUTE WYCT

LIMAT TUTYTHA MEPCH HAKPHIL

a BEHLCH muukiaagan xepam (c. 146 06.)

[epeBoa:

3aKOHYHB OMOBCHUE MCHHTA, CAMH COBEPLIMTE
abaecr. MeiinTa cieayer 3aBEpHYTh B JBa CaBaHa,
a u3 Tperbero [caenate] pydamky Oe3 pykaBos,
AnuHOM no koctouku. KTo Obl 3aBepHyn B Gonee
4eM TP CaBaHa, 3TO Obl €My 3aCUMTAIOCH 32 aj-
ckuii rpex. CaBaH A5 )KCHIIMH COCTOMT M3 JBYX
KYCKOB, M3 TPEThEro [Kycka MonoTHA AenacTcs)
pybamka 6e3 pykaBOB, M3 YETBEPTOrO — HAMETKA,
M3 MSTOrO — PACKPOCHHBIC, HO HE CINHTHIC MOA-
IITAHHUKH, IIECTOH KYCOK IMOJOTHA — MOKPHIBAJIO
uist obopaunBaHus rpyaci. A GonbLIe MCIONb30-
BaTh — XapaM.

Takum 0Opa3om, YHCIO YacTeH CaBAHOB ISl
MYIKYHH — TPH, & U1 AKCHIIUH — mecTts. Jlononxu-
TCIbHAS YaCTh IS JKCHIHH — 3TO IITAHBI.

Haspa:

Cpean HEY3aKOHCHHBIX PETMIMO3HBIX OOBIYACB
cymectByet dagpa. Jlasyp (ot ap. dayp) — Moaur-
BBl HAJ YMEPLIMM 32 MPONYILICHHbIC UM €XKECIHEB-
HbIC MOJIUTBBI U MOCTHI B Mecsity Pamazan. B kuta-
6¢ U.JlyukeBrua gyntaem 00 3TOM:

xepaM #ect kamu Oyasem ‘yxuTud ga ‘ymyp
Hemaly TO Maleln AeByp

YUHHUL ACBYP TO HECT MaKele naxepasaln Tamy
meinTy raau u Mecenu

¥ JIHH W BaXTH Hak MHOra ‘aj konmka a3ecar roj
‘ab0o “aj Kemku

roa ‘ysatuiie Yoke HeMaldu Hak HammcaHe V
nuéMy HAIIAM XTOOH

MEB HHMX 3aKyMML MU IUIauML TO Maile aai 3a
KOKHUH

BaxT 1m0 OarMaHy INIICHUUM TaK 33 KOXKHUH
A3CH peMe3aHa

T HEMOCHMKAB MO OeTMaHy MIUCHHIM abo
na JBa euMeHa ABa

natMaHu YMHMAL HeauHacue QYHTaB ‘a meTMaH
NyB 1acTa

¢yuTa Beanyr Taiie nMmKOM BHpaxeBal Hak
BEJIC YYMHH U TO

yuOHMM Maiie Jau ‘a Tuiie ‘yuOHHiE Maiyl
CEpACUHE KETOpHIE

naauiimyiia 3a Targ meinTa nasa 6ora npacui
Kyp ‘aHeM mpe3 meinTa nagaifyun

‘a maag Kyp‘aH Tuie rpum naasesan Xrto
crapumii ‘y Hayiie T0# (1. 406)

Maiie 4yMTal reTHide crasa ya sattaru al‘ayub
wa ya ghaffari aldhdhunub na nesypy

umitet ilahi ya rabbi niyet kildim falan ibnii
ebu falan ibneti deviir etmege

hdlisen muhlisen lillahi te‘dla ya settarii’l-
‘uylb ve ya gaffaare’z-ztinub falan ibniiti

falannuii niyet kildum on bes yildan gayn
kalmig namazlar kifareti

tgtin eki rek‘at 1skati deyli namazi kilmaga bu
kur’an1 hem bu ahge

fidyeseni sana bagisladum kabul kildufimi x16
npuimyie

Toi maiie mpsun aldum kabul kildum gene
safia bagisladum myBuBILIN

Maiie ApyroMy AaBail Kyp aH THM e criocabam
ax Ja ‘acra

THar( ‘acraTHHI Ja ©Mama retTuiie cioBa Mane
MYBHI Kyp aH UMaMy

najaiyun ya settarii’l-‘uyub ve ya gaffari’z-
zlinub falan ibnii falanui

niyet kildum on bes yildan gayri kalmis
namazlar kifareti tictin

eki rek‘at iskat deyii namazim kilmaga bu
kur’an hem ahge fidye

seni sana bagigladum kabul kildufimi umam
OpUIMYHyun

maite myBuir aldim kabul kildim gene sana
bagisladum npunas

WK Kyp“aH uMaM Jy‘a’n nouHe ney ya rabbi al-
arbabi

wa ya muntiqu alrrigabi wa ya munsha’u als-
sahab wa ya razzaqu man

tasha’u bighayri hisabin ya maliku ya
wahhabu ya radda musa ilammihi (1. 50a)

wa yUsafa ilabihi assa‘uka an tarzqani khayrihi
wa takafini sharri fainnaka “ala

kalli shay’an qadirun allahumma arzugna
fighan fi alddeni wakifayatina fi alrizqi

wasihhatin wa‘afiyatin fi alddini watawbatan
qabla almawti wardhatan ‘ inda almawti

wasaghfiratan ba‘da almawti birahmatika ya
arhamu alrrahimina alhamdu lillahi rabbi

al‘alamina gpyrumii neii ilahi seyyidi ve
mevla’i bu itdliglimiiz

tesbihiin ve bu okinan du‘anuii ‘azzeti lgiin
devri

kur’anuf faziletiiin ve resuluii paki miinevver
ruhi {igtin
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ve bif bir aduf ‘azzetigiin ve eyyuba verdigiin
sabri

ligiin ve gazileriii sehidlerii yiizi suyr hakki
ugtin

bu kifareti makbul idiip isbu meyyitiifi namazi
ve savmini

sen eda kil vir ya kerim ya rahim ijabati
aldda‘wati kifa

yati mahimmati basafa’i awqati wa muhassila
muradat wadafa‘a

babiyyat waidhbala’i dujihan najat waradiya
allah rafatiha

salawat ya hayyu ya qayawum pa3 alhamdu
Tpu pa3u qul huwa allahu (1. 506)

Ilepesoa:

Ecnu OGyaews npurnameH Kk ymyp-Hamasy (a0-
NOJHUTEIbHAS MOJMTBA, YHTACMas 32 MPOMYLICH-
HBIC HAMa3bl), TO AODKCH 4uTath 0agyp. To ecth
BbI JIO/DKHBI TTOACYUTATH TOJBI, MECSLbI, JHH M Ya-
CBI, CKOJIBKO MEHHT MPOIYCTH/I HAMA30B B TCUCHHUE
OT HECKOJIBKHUX JCCATKOB JIET A0 HECKOIBKHX JICT.
Kak sanucano B Hamem [Csimennom] IMucanuu:
Kto 6b1 3aka3biBaig U MIATHIL, TOT 32 KaXIBIH MPO-
NyLICHHBIN pa3 [aomken aate] mo 6ammany (Mepa
Beca ot 2,5 g0 10 xr) mmenunsl. Tak 3a Kaxabii
aeHb [B moct] PamasaH, B KOTOPBIH HE MOCTHIICH,
3anaaTuTh Mo 6arMaHy MIEHULBI WK MO ABa Oart-
mana sumens. [lpa Garmana [cocTaBnsiioT] OAMH-
HaaAuaTh YHTOB, a OAMH OaTMaH — MWIECTD C MOJIO-
BUHOH (yHTa. COrnacHo TakoMy COOTHOLICHHIO
NOACYMTATh, CKOJIBKO Beero Oyaer. Bee ato cneay-
€T OTAaTh YYCHBIM [MyxkaM]. A Te yueHsie [MyxH],
KOTOPBIC 3a 3TO BO3bBMYTCS, B CBOI OUYEpPCAb,
JOJDKHBI OT Beero cepaua npocuts y 'ocnoaa bora
3a toro meiuta. [lensru [nocpeacreom] Kopana
uepes Meitnta nepeaatorcs: nox Kopax 3tu rpomm
noABA3bIBAIOTCS. KTO OMBITHEE BCEX B HAyKE TOM,
JOJDKCH YMTaTh 3TH CJIOBA: «AJIIax, npo4yuTas Ha-
MEPEHHE ISl TOTO, YTOOBI JaTh CAJaKy 3a TAKOro-
TO M TAKOrO CHIHA 32 €r0 HECOBEPIICHHBIC HAMa-
3pi». Huiter (namepenue) k gasypy: «O Anmax,
MPOLIAOLIMH IPEXH, COKPHIBAIOIMI MOCTBHIAHBIC
JICSIHMSL JUTSL TOrO, YTOOBI OBITh yCabIIaHHbIM To-
0O#, 3a HCCOBCPLICHHBIC B TCUCHUC ILITHAALATH
JICT HamMa3bl TAKOTO-TO U TAKOr'O ChIHA, B KAYECTBE
MCKYIUICHHs [pacniaThl] MCKPEHHE M YHCTOCEp-
JCYHO COBEpLIY Hama3 B ABa paka’ata. YrcHue
Kopana u ACHEXKHOE MOXEPTBOBAHUE MPEAHA3HA-
yenbl Tebe, cornaceH mu Th?» KTo npuHMMact
[Kopan], aomkeH roBoputh [creayromue criosal:
«[Tpunsin, cornacen u nepeaan tedey. Ckazas [ITH
cnosa] aomken nepegate Kopan apyromy, koro-

pBIi TEM K€ CrOCOOOM MEPEAACT CIACAYIOMEMY H
TaK A0 mocacanero. A mocaeanui, nepeaasas Ko-
paH HMMaMy, OO/DKCH TOBOPHUTb, [oOpamasch K]
umamy, 3tu cnosa: «O Amnax, npom@romuii rpe-
XH, COKPBIBAIOIIUI MOCTHIAHBIC ACIHHS, 32 HECO-
BCPLICHHBIC B TCYCHHEC MATHAALATH JICT HamMa3bl
TaKOro-TO M TaKOr'O ChIHA, COBEPIIWI HamMa3 B JABA
paka’ara. Yuran Kopan u moxepTBoBan ACHBTH,
npusst a te?» Umam, npuaumas [Kopan], xon-
XKeH ckazath. «[IpuHsI, cormaceH W mepeaan Te-
6e». [lpunHsas, umMamM HauMHACT YMTaTh [3TY] Ay a:
«O TocnoauH MUPOB, BBIOMPAIOLIMI CTPAXKY, Ha-
3HAYAIOLUN MPABUTENCH, OAAPSIOIHMNA KOro 3axo-
yemb TeM, uro Hawnyumee B Cyaseni [leHs, o
Bnacrenun, o Jlapurens, orBer Mouces ero mare-
pu u HMocuda ero oruy, momto Tebs, uroOsr To
HAJCTUT MCHS JOOPOTOi M OCTEper mepea 3710M,
BOMCTHHY, bl MOXeLIb Bee, 0 ['ocnoap, omapu Hac
3HAHHEM PCIMIHM U TE€M, YTO HEOOXOAMMO IS
JKU3HH, 370POBbEM H CMHUPEHHEM B BEpeE, packasi-
HHEM TIEPEA CMEPTHIO, YMHUPOTBOPEHHOCTHIO B Yac
CMEpTH, OTMYLICHHEM TPEXOB MOCIe cMepTH, Ora-
rogapst TBoeit munoctu, o Munocepausiii u3 Mu-
nocepanbix, xBana Amnaxy l'ocrmoamny MHpPOB».
ITorom uuraii: «Anax, BO UMs IPOYUTAHHBIX TEC-
6mxoB 1 MonuTB, uTeHus: Kopana, Bo uMs CBETIOM
u uucror ayum [Ipopoka, Bo mms TBoux pocro-
MOYTEHHBIX THICSYH M OZHOTO UMCHH, BO MM TEp-
NCHUS, KOTOPHIM Tl oxapui mpopoka KMosa, BO
HUMS CPKAIOIIUXCSA M MaBIIMX 32 BEPY, MPOCTH
rPexH, MPHUMH HaMa3bl H MOCThI MOKOHHOrO, O BCE-
NPOLUAIOLIMA, BCEMOTyIuii AIliax, OTBCYAIOLIHI
Ha MOJIMTBBI, HA BCE, YTO HCOOXOAMMO /151 )KHU3HH,
JUTSL PAJOCTH JKU3HM, MOTYYAIOLUIHHA TO, YEro HKax-
JAewb, u30aBUTEIb B Yac HecyacTui, yrodsr ['oc-
noAb ObUT JOBOJCH, O OTBOPSIOLIMN MOJIMTBBI, O
BEUHO JKMBOH, He3aBHCHMBbIi»’. OauH pa3 uwnTaii
An-Xampa v Tpu pasa qul huwa Allahu.

B xamaune (1896) e Haxoaum crons nmoapod-
HOTO OIHCAHUS JaBpa:

‘ymyp Hema3 o3HaiMyiie B cobe aBa peke etu

JCBYp YYMHHUBIIM HaJ MeHHTOM ‘ymyp Hemal
knanances (c. 149 06)

Ilepesoa:

VYMyp-Hama3 COCTOMT M3 ABYX paka’aToB. 3a-
BCPIUUB JABYP, CICAYET COBEPIIMTH 3a TOrO MCHH-
Ta yMyp-Hamas.

CuuTaercs, 4TO AaBPbl B HAYAIBHOM TEPHOAC
He OBUIO M OHA MOSBMIACH JHIOb B IOCICAHEC
BpEMSI, KOTa BEPYIOILHE OTOLLIH OT COOIIOACHHS

> ABTOp cTaThu Gnaromapur a-pa Maray Jlesuuxy 3a
OKA3aHHYI0 NMOMOLIb B NMEPEBOJEC MOJIMTB C apabCKOro
A3BIKA.
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TpeboBanuii Kopana u cynnsl [Ipopoka, «mmoaromy
JlaBpa CYMTAeTCs BBIAYMAaHHOM HEKOTOPBIMHU
monpMu» [18]. OObIvaii 1aBpa y JUTOBCKHUX TaTap
SBJIAETCSA OYEHb APEBHUM, NPUHECEHHBIM €IIE C
KBIITYAKCKUX CTemed. TEeKCT, CBSI3aHHBIA C JITUM
oObIYaeM, HaXOAUTCs B KuTabe, IaTHpyeMOM Mep-
Boii monosuHoit XVIII B., omHako, oOpamiasce K
A3BIKOBBIM OCOOCHHOCTSIM, MOKHO YTBEPXKAATh,
YTO NEPE] HAMU CIIUCOK ¢ pykornucu XVI B.

Cnegyer OTMETUTh, 4YTO HCCICIOBAHHBIC
C.KpuumHCKMM 3aBelllaHUsl TaTap CBUJIETEIIbCT-
BYIOT O TOM, YTO B Hawajie XX B. MOrpeOambHBIN
o0psii Majo 4eM OTJIHYalIcs OT 00psAna, 3aduKCH-
poBanHoro B XVII-XVIII BB. B 3aBemnianusax takxe
oTpesieTieHHas cymMMa OTBOAMJIAach Ha aaBpy [8:
212].

Takum 00pa3oM, MOXKEM CMENO YTBEPXKAATh,
YTO HA NPOTSHKCHUM BEKOB MPUHECEHHAs TaTapamMmu
W3 CTENeW Tpaaullus, BoOpaBiias B ceOs HOBBIC
3JEMEHTBI, IPU 3TOM OTYACTH COXPaHss CBOU JO-
WCITaMCKHE KOPHH, B OOIIEM WMeNa yCTOSBIIYIOCS
TpaJuIMOHHYI0 (Gopmy. EcTecTBeHHO, B CBS3H C
YCKOPSIIOIIMMHU ~ MIpOLieccaMH  IIo0anu3aiud |
OOJBITICH OTKPBITOCTHIO OOMIECTBa B KOHIE XX —
Hayasie XXI Beka CTaJld MPOUCXOANUTH 3HAYUTEIIb-
Hbl€ U3MEHEHUS KaK B TPaJULMU, TaK U KyJIbType
JUTOBCKUX TaTap. YXOIUT CTapoe MOKOJICHUE, HA
CMEHY €My IPHUXOJUT HOBOE, C HOBBIMU LIEHHO-
CTSIMU M HaBbIKaMH. Bce 00mnblile MOJIOABIX JTIOAEH
00ydaroTcsi IpaBUJIaM MIPOBEACHUS OOPSIIOB B My-
CyJIbMAaHCKMX CTpaHaX, a HE OT CBOMUX IIPEIKOB.
[TosTOMY OUYEHB Ba)KHO 3aQUKCUPOBATH TPAIHIIUIO,
KOTOpasi Mepekuiia Beka U nepeaBanach U3 MOKo-
JIeHHUs B MOKOJIEHUE. B creayrommx myOauKammsix
IUTAaHAPYEM TPOJOJIKHUTh Paccka3 O TaKUX 00pd-
Jax, Kak UMsSHapeYeHne U HUKax.
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URL: http://mumtahana.1bb.ru/ index.php?s=e5Sc Wonac IMapusmonac / Jonas Parsbelitinas).
(mara obpamienus: 01.10.2015). 6. Tarapckuit muszap, r. IlIBeHueHuc (aBTOp CHHMKa
Arowusac [Terpamnronac / Aloyzas Petrasiiinas).
CIHCOK WLTIOCTPAIHii 7. HanrpoOHbIli KaMeHb, TaTapckuii Muzap B Heme-
4. Meuets B Hemexuce, 1684 (aBrop cuumka Monac KHCE (CHUMOK M3 JIMYHOTO apXuBa)

[Mapmsuronac / Jonas Parselitinas).

XX I'ACBIPHBIH UKEHYE APTBICBIHJIA JINTBA TATAPJIAPBIHBIH
TPAAULINOH I'OPE®-I'AIOTJIOPE Y3EHYOJIEKJ/IOPE

I'anuna AutoHoBHa MulKuHeHe,

JIuTtBa Tene HWHCTUTYTHI,
JIutBa, LT-10308, BunpHioc u1., [1.Buneimmo yp., 5 Hue Hopr,
galina.miskiniene@flf.vu.lt.

Moxkanone Kenusrsim EBpoma sxupnerenns 600 enmaH apThIK SIIOyYe JIMTBA TaTapiIapbIHBIH XX
TachIPHBIH MKEHYE SPTBICBIHAA Ja 3THUK TOHTOJIETCH Cakjiapra spAoM HWTKOH TPaJULHOH roped-
raJoTIIOPEHEH  Y3EHUYANEKIope THKmepend'. MceM Kyiny, HHMKaX, KyMmy KeGek oJ1a-raaoTiop
sHapcasap hoM Y3ropeluiopra aydap HTENCONIop [0, TOMYMHCIAM TaMbIpJIapbhlH cakial, Oe3HeH
KOHHOPTS KaA9p KHUJIET XKUTKOHHOP.

Ten TemeH4,19p: IUTBA TaTapaapsl, TpaauLus, kymy fomnacel, XX raceip.

HNiuniocTpanusiiidop ucemiere 6. IlIBenuenuc  mohopeHmore  Tarap  3HWPATHI

4. Homoxuc mouere, 1684 (hoTOCYpoTHEH aBTOPHI (porocypor aBTOpel Anomsac Ilerpamrtonac /
Wonac Mapusmonac / Jonas Parselitinas). Aloyzas Petrasiiinas).

5. Homaxuc MQYETEHEH J4Ke KypeHelie 7. Homoxmuc Ttarap 3upaTHIHAArBl KalGep TamIbl
(otocyporner apropel Momac Ilapmsmonac / (uroxcu apXuBTaH)

Jonas Parselitinas).

1
Mokaners WuiocTpausiHe Tecle KylbiMTaaad kapa — .M.
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